cleric arriving from Italy, Ragusa was the last Christian outpost; permissions for entering the Ottoman Empire were arranged by the Ragusans whose merchants accompanied the visitators and defended them before the Ottoman authorities. The religious-spiritual background of Ragusan commitment in Church matters was ensured by the intransigent Catholicism of the merchant city, whereas the legal bases were guaranteed by the merchants' vast privileges in the Ottoman Empire. 1 The focus of the merchants' ecclesiastical activity was to keep up the chapels of their trading settlements. Ragusan priests can be found at the trading posts from the turn of the fifteenth century, and by the second half of the sixteenth century almost all larger Ragusan communities had a priest: visitation reports, travelogues and Ragusan sources often mention the local chaplains in Skopje, Janjevo, Novo Brdo, Trepča, Novi Pazar, Prokuplje, Sofia, Adrianople, Provadija and Tarnovo. The data on the activity of the chaplains in Smederevo and Belgrade, the two trading centres of Ottoman Southern-Hungary, has been traced from the 1530s. Ragusan priests were also present in Buda and Temesvár (Timişoara), two equally important cities under Ottoman rule.
As to Church administration, the Ragusan trade colonies were under the jurisdiction of the archbishop of Ragusa; the chaplains were nominated and recalled by the archbishop on the merchants' demand. The pastoral care of the colonies was often a difficult task, as being a chaplain in the Balkans was not a very attractive position for Ragusan priests. On the other hand, the number of secular and regular clergy in the Ragusan archbishopric was more than could be maintained by the stipends, so as a consequence of 'overproduction' there were always some adventurous clerics without stipends as well as monks and friars with vocation for missionary work who went to the Ottoman territories willingly, or simply because they had no other choice. The jurisdiction of the Ragusan archbishopric in the Balkans clearly reflected the close connection between the Ragusan state and the Church: the colonies and trading settlements were part of the Republic, therefore the archbishop of Dubrovnik had some jurisdiction over them, although officially they never belonged to the archdiocese of Ragusa. Thus, it is obvious that from the very beginning the Holy See counted on Ragusan support setting up the Balkan missions, and the Republic and its trade network were to become the keystones in this matter. Ragusan caravans provided the retinue necessary for the missionaries' journey and they also delivered money and letters between the Ragusan centre and the Balkan outposts The present study traces the history of a less-known Ragusan trading settlement, the one in Buda. By presenting the life of a Ragusan chaplain working in Buda and publishing his insightful report, we aim to provide new data and aspects of the history of the relations between Ragusa and Ottoman Hungary. Additionally, this study will help elucidate the hitherto unknown role of the Roman Inquisition-also known as the Holy Office (Sacra Congregatio Romanae et Universalis Inquisitionis seu Congregatio Sancti Officii)-in the coordination of the Balkan missions.
Catholics in Ottoman Buda in the Sixteenth Century
The history of the Christian denominations and churches in Ottoman Buda and Pest in the sixteenth century 4 is known from the correspondence of the 3 A. Molnár reformers (notably Philipp Melanchton, Zsigmond Gyalui Torda and Péter Melius Juhász) but mainly from the accounts of travellers visiting Buda.
5 After the Turkish invasion the Franciscans, the last representatives of the Catholic ecclesiastical organisation, also abandoned Buda, and it was in 1542 that the Salvatorian province last sent friars to Pest. 6 The majority of the remaining Hungarian inhabitants in both cities joined the Reformation, first by following the teachings of Luther and Melanchton, and from 1550 the increasingly popular Helvetian teachings. The second half of the sixteenth century saw the emergence of the Antitrinitarians.
The faithful of the Catholic Church in Buda were mainly found among the Ragusan merchants arriving with the Ottomans, and they insisted on their right to public devotion. That is why the church of St Mary Magdalene in the castle of Buda, reserved for Christian rites, was shared by the Hungarian Protestants, Ragusan and Bosnian Catholics:
7 the choir belonged to the Catholics (or to 'the Ragusans' as the travel accounts explicitly underline), and the nave which was separated from the choir with a plank wall was reserved to the Protestants. 8 Hungarian Calvinist and Ragusan merchants also lived in Pest, but the location of their church (which could have been used by both denominations) cannot be determined with certainty. In 1595-1596 the Ottomans succeeded in taking over the church of Buda, and turned it into a 'mosque of victory' (feth camısı). After the war the centre of both Catholic and Calvinist ecclesiastical life moved to Pest, nonetheless in Buda Christian (especially Calvinist) devotion might not have ceased entirely. Until now we have not known anything about the chaplains working in Buda in the sixteenth century, not even their names. While examining systematically the Ragusan sources regarding Pest-Buda, I found some data that brought to light the fact that before 1595 the trading settlement had also regularly provided the Catholic priests. In 1553 Péter Nagy, judge of the Christians in Buda, issued a document to a Ragusan merchant Josip Sumičić on his redemption of the captives. One of the witnesses of this act (besides four Ragusan merchants and the ambassadors Ferenc Zay and Antun Vrančić) was Ambroz Lucari, the chaplain of Buda.
10 Two years later, Hans Dernschwam met two aged Catholic priests in the church of St Mary Magdalene in Buda. He addressed the older one, but he could not answer to him in Latin. "He was no more than a parrot saying the mass", is how the traveller summed up his opinion of the priest.
11 In 1587 Reinhold Lubenau came across two Franciscan friars in the town.
12 Fra Paolo and fra Andrea who worked in Buda in 1592 and 1593 respectively were Franciscans without doubt, and their wages were raised by the local Ragusans.
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The author of the report: don Vincenzo di Augustino Don Vincenzo di Augustino was a so far unknown Catholic chaplain of the church of St Mary Magdalene in Buda and the author of the report published below. Unlike his contemporaries, quite a lot is known about him. He first appears in the archive documents in 1581 when, having passed the required exam, he was nominated the parish priest of Lisac near Ston by Girolamo Matteucci, archbishop of Dubrovnik, this probably being his first important position. He worked in Lisac until 1587 when, upon the request of the Ragusan merchants in Buda, Archbishop Raffaello Bonelli delegated him as the chaplain of the trading settlement and the neighbouring places. He was authorized both to celebrate the same sacraments as his chaplain predecessors and to absolve cases reserved for the jurisdiction of the bishop. The nomination document clearly testifies that the Ragusan archbishop had ordinary jurisdiction over the trading settlements in the Balkans and in Ottoman Hungary.
14 Two years later Don Vincenzo returned to Ragusa, primarily because he did not have the necessary papal authorizations, which made the pastoral work impossible under the conditions of the Ottoman rule. In 1589 he became the chaplain of the Saint Mark nunnery in Ragusa but later returned again to Buda. In 1599 he presented himself at the Holy Office in Rome as the chaplain of the former Hungarian capital: in his long report he described the conditions of the Church in Ottoman territories, and he also asked for several authorizations and dispensations for his pastoral work. His ambitions were also supported by the Ragusan merchants working in the Balkans: they wrote a long reference letter on his behalf to Cardinal Giulio Antonio Santoro, the 'man of power' at the court of Pope Clement VIII who controlled the Catholic missions.
15 It is almost certain that the merchants signing the letter did not work in Buda, but those identified have been traced in the colony of Sofia, Vincenzo's later position.
16
This is followed by a ten-year gap in the documents. In 1606 he was the parish priest in Pakljena on the island of Šipan. 17 Between 1613 and his death in 1619 he was on duty as the chaplain of the Ragusan merchants in Sofia. From 1613 he was on hostile terms with the first missionary bishop of Sofia, Petar Zlojutrić, a Bosnian Franciscan. The chapel of the Sofian colony which had a privileged position in Ragusan trade was perhaps the most important ecclesiastical institution of the Eastern Balkans, therefore the position of its chaplain was considered to be the most significant among the Ragusan priests working in Ottoman territories. 18 Guided by financial and jurisdictional reasons, Zlojutrić tried to exercise firmer control over the Ragusan chapels in Bulgaria. In 1613 Jakov Benchi, a Ragusan merchant from Provadija, complained to the Inquisition that their chaplain was harassed by the bishop of Sofia, although the city did not belong to his diocese.
19
Underlying the chapel dispute of Sofia were the bishop's demands for jurisdiction as an ordinary over the chaplain, hindering the merchants from electing their chaplains freely; he also wanted to exempt them from the jurisdiction of the archbishop of Ragusa.
20 In 1613 he suspended the Ragusans' priest in an attempt to appoint by himself the commissary and chaplain in Sofia. His pretexts against Don Vincenzo were apparently those of Church discipline, i. e. the fact that he celebrated the sacraments for those living openly in concubinage. Indeed, the bishop's principal aim was not to prevent licentiousness but to claim the income of the chapel, which he needed very much for his missionary work.
21
The merchants turned a deaf ear to the bishop's proposition and they insisted on having their own chaplain and ecclesiastical autonomy. The Ragusan Senate also turned against the Sofian bishop and defended the ancient right of the merchants to elect their chaplain and that of the Ragusan archbishop to nominate him, and they definitely opposed to any kind of reform in the life of the trade colony. As the Ragusans argued in their letter, the chapel was not to be considered a church with income, but a place of prayer located in a private house and maintained by the personal devotion of the merchants, which gave them the right to choose a priest among their compatriots. 22 delivering the annual customs (gümrük) to Istanbul, the Ragusans ordered their merchants in Sofia to keep Don Vincenzo in his position despite the pressure of the local bishop and not to relinquish possession of the chapel.
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The Roman Inquisition also showed reluctant support of the bishop of Sofia. In 1613-1614 the cardinals decided to wait and did not wish to interfere in the dispute. 24 In its decrees of 1615 and 1617 the Inquisition urged the bishop to be wise and to collaborate with the merchants suggesting that Don Vincenzo should be kept as chaplain if he had served the merchants well.
25
The bishop-chaplain controversy was typical of the missions in the Balkans and in the occupied territories: the opposition between the Ragusan merchants familiarized with the position of the Church in the Republic on the one, and the representatives of the new missionary Church system on the other side. In this struggle the Holy See supported the Ragusans-its political and economic allies-against its own missionaries, and instead of deepening the hostility over jurisdiction, it urged cooperation between the Church representatives in the Balkans. 26 What is more, the Ragusan Senate considered Don Vincenzo as a man of confidence from other aspects as well: on 11 January 1617 he was entrusted to carry out an investigation which he, however, failed to conclude.
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He wrote his last will in Ragusa on 12 October 1615, prior to his return to Sofia. His relatives were excluded from the will, as he received no help from them especially during his illness. He made a relatively modest bequest to the Church institutions with an excuse of not having obtained any benefice: to the Ragusan cathedral and the nunnery of Danče 6 denarii each. As executor of his will he appointed a woman by the name of Kata Tomkova; she and Vizza of Ivan Doljanin were to inherit his real estates (a house with a garden and 23 fittings, vineyards and a tomb under the altar of the church of the Holy Virgin Mary in Pakljena) and his personal belongings (three golden rings among others). He died in the spring of 1619 while returning home from Sofia, and his testament was registered at the notary's office in Ragusa on 6 May.
28

Information gathered from the report
The question arises as to how a report of a chaplain working in Ottoman territories could have found its way into the archives of the Roman Inquisition. The answer is relatively simple. It was the authority of the Inquisition to issue various papal authorizations, dispensations and permissions for the reading of prohibited books. By issuing papal authorizations which were of great significance for pastoral work, the Holy Office played an important role in the Church life of missionary territories with no ecclesiastical hierarchy, such as Ottoman Hungary. In the two decades before the foundation of the Congregation de Propaganda Fide it was the Inquisition that supervised missionary work, therefore, a number of documents regarding the missions (including the one here discussed) can be found in its archives.
29
Although the content of the report of Don Vincenzo di Augustino published here can be connected to the previously published Jesuit and Franciscan missionary reports, 30 its genesis and therefore its genre is essentially different from the other sources. The reason for this should be sought in the specific relations between the Inquisition and the missions. While the Roman central authorities controlling the missions (the leadership of the Jesuit order, the missionary superintendent nominated from the discalced Carmelites, the first temporary /1599-1602/ and from 1622 permanent Congregatio de Propaganda Fide) gave priority to the propagation of religion, the Holy Office placed the preservation of the purity of faith as its prime concern. Thus, the Holy Office was interested in the missions among heretics and heathens, or the 'endangered zones', only from the aspect of the defence of faith. right of granting various papal authorizations and dispensations throughout the Christendom, and never renounced this right, not even after the foundation of the Congregation de Propaganda Fide. 31 An important stage in the development of missionary law was when the Holy See systematized and unified the papal authorizations (facultas apostolica). Authorizations given by the pope for carrying out different pastoral activities existed from the thirteenth century; from the fourteenth century Franciscan and Dominican missionaries, and from the sixteenth century Jesuit missionaries working in territories without ordinary ecclesiastical hierarchy were regularly entrusted with them. The most frequently given authorizations included the right of absolution or dispensation in cases reserved for the pope or bishops (heresy, schism, several major sins, impediments to marriage or ordination, observation of fasting) as well as accomplishing tasks reserved for bishops or parish priests-consecration of churches, use of portable altars and the reading of prohibited books. The authorizations indispensable for missionary work were unified by the Holy Office and the Congregation de Propaganda Fide in 1637: ten formulas were created for giving various pastoral authorizations. 32 That is how in the last years of the sixteenth century organisational work also slipped into the hands of the Holy Office through handling the issues of Church law and the discipline so frequent in missions. However, the Inquisition did not have an overall missionary concept, solving problems with a firm hand was considered to be its only task, and the specific conditions of a non-Catholic environment were mostly ignored.
33
It is in this light that we should interpret the content of the Ragusan chaplain's report: namely, he fails to write about the results of his work or the position of the Catholic communities in Buda and its surroundings, nor does he mention that the church was taken over by the Ottomans, but cites pastoral problems witnessed in the territories under Ottoman rule and seeks assistance from the Holy Office for their solution.
The report primarily urges the authorizations for absolving cases included in the bull called In Coena Domini. On Holy Thursdays-after medieval preliminaries, from the fourteenth century-the popes developed the practice of publishing the constitutions listing the sins leading to an automatic 31 The Catholics living under Ottoman rule maintained trade relations with the Muslims-which was prohibited by the Church-and since there were no Catholic institutions, they had connections even with Orthodox Christians and Protestants more often than with the people of the same religion living in Catholic countries. During their trading activities, the Ragusan merchants could not avoid close relations with merchants and customers of other religions. It was mainly the Ragusan trade network that kept up the flow of goods between the Balkan Peninsula and the West, so it was natural to do business with the Orthodox Christians, Jews and Muslims; they even established joint ventures and traded in products which could be used in military actions (which was strictly forbidden by the Church), especially horses and arms.
35 For many, a journey through the Ottoman Empire was a temptation to the body and soul. The ruggedness and hostility of the landscape left little opportunity for the observation of fast and other Church norms. In order to travel safely through the mountainous regions of the Balkans, the travellers often joined Turkish companies, sometimes even in Turkish disguise. 38 The insistent syncretism of the Islamized South Slavs regarding numerous elements of Christian religion (sacraments, holidays, devotion to the Blessed Virgin Mary) is known from the sources of the Jesuit missions. Naturally, the Catholic Church did not allow the non-Catholics to take the sacraments (especially baptism) and invocations in order to keep away trouble, but it was hard to deny the Muslims if they asked so.
39 Similarly, the Crypto-Catholic religious practice of the forcibly Islamized Christians was a serious pastoral problem, since under the circumstances it was impossible for them to break with Islam. 40 Ragusan merchants permanently residing in Turkish territories often made their maidservants their concubines, and to avoid the sanctions of the Ottoman authorities they married them before the kadı. Their priests, Don Vincenzo included, looked upon these relationships with tolerance, as evidenced in the report and later in the complaints of the bishop of Sofia. The Ragusans living in Ottoman Hungary and in Belgrade often kept non-Catholic slaves and servants, and as there were no Catholic schools, they sent their children to those kept by the Protestants. Mixed marriages were not rare either, especially between the Serbs and Croats. Absence of regular hierarchy and institutions, along with inefficient ecclesiastical punishments were the reasons why the priests in the Ottoman territories required extensive authorizations in order to carry out their pastoral work. In the second part of his report the chaplain of Buda writes about these emergency situations, giving examples to justify his demands. The cases mentioned describe the difficulties of missionary practice well known from the later periods, too: as there were no churches and baptismal fonts and the travelling was difficult, the priests had no choice but to baptize outside the church, in private houses; sometimes they celebrated the mass twice a day, anointed the sick in secrecy, or had to use the consecrated oil from the previous year. To illustrate this, he tells a story of a Hungarian priest who went from one village to another carrying the unconsecrated hosts between the pages of his breviary, and after saying the words of transubstantiation he gave them to the sick. In order to be able to work efficiently, he asked for extensive authorizations for absolutions in cases reserved to the pope and bishops, and from marriage impediments, for otherwise the Catholics would abandon their faith and marry before a Serbian Orthodox priest or the kadı. He needed these permissions all the more so, because at the end of the sixteenth century there was little hope of having a bishopric in Ottoman Hungary. Being aware of this, he asked to be granted permission to celebrate the sacrament of confirmation, to consecrate the liturgical objects, to proclaim indulgence; additionally, he required the assignment of a vicar apostolic or visitator, anticipating thus the establishment of missionary hierarchy in Ottoman Hungary.
The report of Don Vincenzo di Augustino, chaplain of Buda, casts light on the everyday life and conflicts arising from Christian-Muslim coexistence from a perspective of a Catholic priest well versed in the pastoral work in the Balkans and in the local circumstances. In fact, it summarizes the data of religious ethnography and spiritual history, sporadically found in later missionary sources. The report of the chaplain of Buda is a genuine encyclopaedia of the relations between diverse religions. The report vividly describes specific situations and everyday events characteristic of the Balkans about which other sources tell so little.
The Ragusan Archbishop Raffaello Bonelli nominates Don Vincenzo di Augustino chaplain of the Ragusan merchants in Buda.
Šipan, 23 September 1587. Contemporary copy. ACDF Stanza Storica (hereafter cited as: St. St.), vol. Q3-b (volume without page numbers). 
Copia delle lettere dimissoriali di Don Vincenzo di Augustino per Ungaria. Raphael Bonellus Barolitanus Dei et Apostolicae Sedis gratia Archiepiscopus Ragusinus.
Dilecto nobis Vincentio Augustini presbytero Ragusino salutem in Domino et nostram benedictionem. Confisi nos de tua probitate et peritia, eligimus te ad nostrum libitum in cappellanum Ragusinorum degentium Budae Ungheriae, et in locis ibi circumvicinis ad instantiam ipsorum, qui de hoc nos supplicaverunt, dantes tibi licentiam et authoritatem missas celebrandi, confessiones audiendi, absolutiones faciendi de peccatis et de his, quae pertinent ad nostram ordinariam
